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Abstract 

Lazarus the leper only appears in one parable by Christ which is 
reported in only one Gospel (Lk 16:19-31); however, the theme of the 
poor man being ignored by the rich man who held banquets every day 
in his house became a favourite theme in the sermons of a number of 
Fathers of the Church, amongst whom the most renowned are John 
Chrysostom in the East and Augustine in the West. Since this parable 
is found in the Gospel of Luke, which was originally addressed to a 
community made up of pagan converts presumably of a higher status 
in society, it was interpreted by Christian preachers as an exhortation 
to the richer members of the Church not to ignore the poorer brethren 
because, if they do, there would eventually to have a price to pay. 
Among the issues put forward by preachers coming from East and 
West alike, there are the social responsibilities expected to be taken 
up by Christians, and their eschatological consequences. This study will 
analyse how these and other minor themes are discussed by different 
preachers from around the known Christian world of the time. 
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Introduction 

The earliest information we possess about the Order of St Lazarus 
of Jerusalem comes from 11421 and informs us that this Order had 
been founded a couple of decades earlier at a hospital for lepers in 

 
1 This is the year when King Fulk of Jerusalem recognized the Order. 
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Jerusalem by a group of Crusader knights who had been healed from 
leprosy.2 The primary mission of the knights of this Order was the care 
of lepers, especially those who contracted the disease on their journey 
to the holy sites, and thus they were also known as the “Leper Brothers 
of Jerusalem”. The Order got its name from a biblical character – 
Lazarus – whom they immediately considered as their patron saint 
since leprosy hospitals where usually named after Lazarus. This could 
be an indication that the Lazarus whom the Order sees as its patron is 
actually the character of one of the parables handed down by Luke in 
his gospel. There are studies which maintain that the historical Lazarus, 
the friend of Christ who lived in Bethany and was brought back to life 
after being buried for four days, might actually be the same person, or 
indeed the inspiration whence Christ got the name for the protagonist 
of the Lukan parable.3  

 
In this study I will be discussing how one of the most renowned 

preachers of the early Church have dealt with the Lazarus of the 
parable, introduced by Luke as πτωχὸς τις ὀνόματι Λάζαρος “a beggar 
named Lazarus” (Lk 16:20). There is no direct reference to him being a 
leper, but the description of his body being “covered with sores” 
implies as much, and it seems that this was the interpretation given by 
Christians from a very early stage; the link between this name and the 
leprosaria, and the popular agreement that St Lazarus is the patron 
saint of lepers proves as much. Most probably the character Christ had 
in mind was not actually suffering from leprosy because this would 
have made it impossible by Jewish law for him to enter inhabited 
areas, let alone sit at the door of a private residence.  

 

 
2  Charles Savona-Ventura, “The Order of St Lazarus in the Kingdom of 

Jerusalem” Journal of the Monastic Military Orders 1 (October 2008): 55–
64. 

3 Charles Savona-Ventura, “Are two New Testament personages of Lazarus 
linked?” in Who was Saint Lazarus?, edited by Elizabeth Cassar (Malta: 
Grand Priory of the Maltese Islands – MHOSLJ, 2017), 35-45.  
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In this cycle of sermons,4 the preacher attests that Lazarus 
suffered from some kind of illness which covered his whole body. Said 
malady is never specified, but in the sixth sermon, while praising the 
dogs which showed him more mercy than anyone, he states that the 
dogs “licked his wounds and cleaned and removed the infection.”5 This 
leads us to conclude that the condition consisted of open wounds that 
were infected, maybe junctional epidermolysis bullosa which could 
have easily been labelled as leprosy in ancient times. In any case, the 
Christian interpretation of this parable, along with Christian folklore, 
have interpreted the skin disease which afflicted Lazarus as leprosy, 
and have also at times considered the character of this parable as 
being a real historical figure. 

  
The most miserable of men 

John Chrysostom (~347 –407 A.D.) is by far the best preacher 
hailing from the East in late antiquity. Among his hundreds of surviving 
sermons there are seven which deal with the parable of Lazarus and 
the rich man. The first four are a detailed analysis of the parable, while 
the other three are on different subjects, but he brings in the 
characters of the parable as examples in order to illustrate better his 
arguments. These were preached in Antioch in the first years of his 

 
4 There are in total seven homilies known as De Lazaro in John Chrysostom’s 

works; however, only six of them actually deal with the poor man of the 
parable, because the 5th homily in the cycle only mentions him sparingly. 
For this study I will be using the English translation made by Catherine P. 
Roth: St John Chrysostom, On Wealth and Poverty, translated by Catherine 
P. Roth, Popular Patristics Series 9 (Crestwood NY: St Vladimir’s Seminary 
Press, 1981). The translations of the 5th homily are made by me. The notes 
refer to the homily number and section found in the Patrologia Graeca 
volume 48 and to the pages in the edition by Roth; references to the 5th 
homily present only the Greek source. 

5 De Laz. 6,5 (Roth, 108). 
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ministry and are considered his first exegetical series of homilies 
focusing on episodes from Scripture.6 

 
Apart from the numerous 

digressions and the details on the 
rich man, Chrysostom gives a very 
vivid picture of Lazarus adding much 
to what is actually said or implied 
about him in the gospel. His analysis 
of the person in question covers his 
life – hinting also of some time prior 
to the beginning of the parable –, his 
death and afterlife, his character, his 
faith and also his feelings. 

 
In his words Lazarus had been 

poor and inflicted with his disease 
“for his whole life,”7 his face had taken a particular shape because of 
his lack of food and his illness, and was therefore worthy of being 
pitied.8 He was the poorest of all, because he could not even eat the 
crumbs that fell from the rich man’s table, while his disease was also 
so advanced that he could not even move from his place,9 so much so 
that the dogs licked his wounds. The dogs are mentioned practically 
every time when reference is made to the wounds. Lazarus’ relation 
with them is unclear: at times Chrysostom presents them almost as an 
added burden to Lazarus since he was too week to chase them away;10 

 
6 Massimiliano Signifredi, “Introduzione,” in Giovanni Crisostomo, Discorsi sul 

povero Lazzaro, a cura di M. Signifredi, Testi Patristici 205 (Roma: Città 
Nuova Editrice, 2009), 5-8. 

7 De Laz. 1,6 (Roth, 21), 1,12 (Roth, 37). 
8 De Laz. 1,6 (Roth, 22). 
9 De Laz. 1,9 (Roth, 29). While Christ did say that Lazarus did not move from 

the rich man’s doorstep, nowhere does he imply that he did not move 
because he was in so much pain. 

10 De Laz. 1,9 (Roth, 29); 7,3 (Roth, 132). 

 
John Chrysostom 
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other times he seems to present them as Lazarus’ companions in his 
wounded state (as stated above) and other times indeed as his angels 
since they clean his wounds with their tongues.11 

 
He seems to have been born only to witness the good fortune of 

others, lying at the rich man’s door, being kept alive only to perceive 
his own tragedies, like a ship that sinks in the harbour or like a man 
dying of thirst within reach of a spring.12 Despite this, he is described 
as being nurtured with good hopes and therefore has a pure, 
unwavering and unbreakable happiness.13 His body covered with sores 
is compared to a rotting box which contains a priceless treasure, 
referring to his soul that is worth more than gold.14 His haggard 
countenance proves that the true value of the body is not in its beauty 
or in it being plump, but rather in its ability to endure the torments 
that afflict it.  
 
The virtuous man of patience and perseverance  

Thus, according to Chrysostom, Lazarus was a just man who 
practised virtue even though he lived in extreme pain, and proof of this 
is not only the fact that he goes to paradise, but also because he 
persevered in his poverty.15 By this perseverance the preacher means 
that he did not lose hope, despite the fact that no one seemed to be 
bothered by his presence and affliction, or indeed, as Chrysostom 
specifies, he kept his perseverance despite “the cruelty and 
inhumanity of the rich man”16. In his suffering, he did not wish any evil 
to the rich man who ignored him, and neither does he rebel against 
God, putting into question his justice by asking why the heartless man 
was rich and he, who was virtuous, was destitute.17  

 
11 De Laz. 6,5 (Roth, 108). 
12 De Laz. 1,10 (Roth, 31). 
13 De Laz. 1,11 (Roth, 35). 
14 De Laz. 1,11 (Roth, 35). 
15 De Laz. 1,7 (Roth, 23). 
16 De Laz. 2,1 (Roth, 39). 
17 De Laz. 1,9; 6,5 (Roth, 29;108). 
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On the other hand, he lived his adversities with extreme virtue 

and goodness,18 and – in the preacher’s words – “obeyed God’s 
incomprehensible love” by purifying his soul through his practice of 
patience, and thanking God all along.19 Chrysostom states that even 
though the waves of anguish crushed in him one after the other, he 
managed to keep afloat, becoming truly a person strengthened by 
wisdom20 – the term this preacher uses to describe people who live 
according to their faith. Looked upon from another angle, Chrysostom 
seems to imply that Lazarus persevered in his patient looking forward 
to death! 

 
Speaking of what happens after death strikes both the rich man 

and Lazarus, the latter is said to have been “patient in endurance [and] 
for this reason he was led away with such great honour.”21 In the 
preacher’s mind it seems clear that Lazarus was prepared to die; could 
it be that he placed himself on the rich man’s doorstep as a kind of 
preparation for death? This seems quite plausible seeing that 
Chrysostom gives enough proof to imply that Lazarus, even though he 
longed for compassion and crumbs, did not really expect anything 
from the rich man; he never asked for anything and always kept silent. 
So maybe for Chrysostom his choice to place himself there was in 
reality picking a place where to die, and thus a spot where to prepare 
himself for his last breath.  

 
In all this, the poor sick man never seems to have developed any 

hatred toward him who never showed him mercy.22 In describing in 
detail Lazarus’ virtue, however, Chrysostom does not hint that he was 
without sin; rather he says that since he suffered in life he must have 

 
18 De Laz. 1,10 (Roth, 30). 
19 De Laz. 6,5 (Roth, 108). 
20 De Laz. 1,10 (Roth, 32); the original Greek calls him a “true philosopher”. 
21 De Laz. 2,3 (Roth, 45). 
22 De Laz. 2,6 (Roth, 54). 
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had “some sin” which he had to expiate23. When explaining Abraham’s 
words to the tormented rich man, he says that “if Lazarus had 
committed some sin, he most certainly atoned for it in life since he was 
assailed by poverty, hunger and all kinds of extreme evils.”24 Suffering 
in life, therefore, is a way of expiating one’s own sins; perseverance in 
suffering will wash sins away and prepare great rewards in the 
afterlife, where one will enter without blemish, just as was the case 
with Lazarus.25 Hence, the more one has to endure in life, the greater 
will be his rewards in the afterlife.26 The logical conclusion is that the 
man who suffers in life is to be considered necessarily as a fortunate 
man,27 because he will not have to be punished after his death. More 
than once the preacher reminds his audience that Lazarus passed from 
the narrow gate during his life,28 walked along the path of anguish, and 
so afterwards he reached the blessed state of refreshment.29 
 
The man of hardship 

Chrysostom enlists nine hardships that Lazarus had to endure, 
specifying that this suffering was not because he deserved to be 
punished by God, but in order to make his virtue shine even more: he 
was poor; he had a serious malady; his limbs were so consumed by the 
illness that they had no strength left; he was all alone because no one 
took any notice of him even though he was in a city; he had to endure 
seeing the rich man feasting while he starved; all this made him more 
aware of his inhumane situation; he could not see anyone in his same 
situation to find some consolation; he had no hope in the resurrection 
because he lived before Christ; and finally, due to his pitiful state, his 
fame was slandered by people.30 

 
23 De Laz. 6,9 (Roth, 123). 
24 De Laz. 3,4 (Roth,62). 
25 De Laz. 3,4; 3,5 (Roth, 63; 65). 
26 De Laz. 3,6 (Roth, 66). 
27 De Laz. 6,9 (Roth, 124). 
28 De Laz. 7,3 (Roth, 132). 
29 De Laz. 7,4 (Roth, 133). 
30 De Laz. 1,9-10 (Roth, 29-31). 
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In short, he is presented as the very image of human suffering, 

not just because of the physical suffering he had to endure, but also 
because of the psychological hardship of being surrounded by wealthy 
people who never felt any sympathy for him. In the final two sermons 
Chrysostom delivers some touching words to describe his misery: 

 
Lazarus, groaning with sores, [was] sitting at the gate of the rich 
man and desiring crumbs. He thirsted at the spring, he hungered 
in the midst of prosperity. And where was he lying? Not in the 
road, not in a street, not in an alley, not in the middle of the 
market place, but at the gate of the rich man where he had to go 
in and out […] 31 
[…] this man along with hunger and extreme poverty afflicted by 
continuous illness and sores did not even procure his necessary 
sustenance, but desired the crumbs from the rich man's table 

and was not granted even these.32 
 
Elsewhere, however, Lazarus is presented as a man of iron for 

being able to endure these afflictions; in some mysterious way his 
suffering was the source of his strength.33 Towards the end of the 
sermon cycle Chrysostom claims that Lazarus did not see poverty, 
hunger and illness as evils, but rather as worthwhile experiences 
because his sight went well beyond his present state.34 

 
Among these nine hardships, Chrysostom lays particular 

emphasis on Lazarus’ poverty – a detail that fits in with his other 
numerous exhortations which unabashedly attack the rich class of 

 
31 De Laz. 6,5 (Roth,106). 
32 De Laz. 7,3 (Roth 132-133). 
33 De Laz. 1,9 (Roth, 29). 
34 De Laz. 7,5 (Roth, 137). Here Chrysostom contradicts what he said in the 

first sermon. In the first instance he said that Lazarus did not believe in 
eternal life because he lived before Jesus preached about it; in the last 
sermon he implies that Lazarus accepted his hardships because he was 
somehow aware that death would not be the end. 
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Antioch in order to defend the poor. In these sermons, especially in 
the second one, he uses the figure of Lazarus to instruct people on how 
to look upon the poor, and seeks to bring out a ‘true’ definition of 
wealth and poverty. As we said, he always presents Lazarus as a happy 
man, despite his suffering, and therefore he brings out the lesson that 
it is wrong to consider the poor unhappy and the rich happy, because 
in truth the wealthy man is not the one who is surrounded by many 
things, but he who does not need many things. Likewise, the poor man 
is not the one who lacks everything, but he who craves many things.35 
The way Christ speaks of Lazarus in his parable presents him as needing 
only some attention and food; hence, for Chrysostom this is enough to 
describe him as being truly wealthy, because, as we just said, he does 
not need many things. Hence wealth and poverty are to be judged 
according to one’s inner disposition, not according to the quantity of 
one’s goods.  

 
Poverty and illness, and the disadvantages that these bring with 

them, are nonetheless interpreted by Chrysostom as a consolation in 
themselves because, as we said, they are a form of atonement. When 
faced with these ordeals, the preacher encourages people not to be 
troubled and not to look for divine justice in these earthly 
circumstances, but rather to believe (and not just hope) that divine 
retribution will be made manifest in the afterlife, where the suffering 
righteous man will be crowned for his patience and perseverance, 
while the evil-doer will be chastised for his iniquity.36 

 
Chrysostom gives his highest praise to Lazarus in the fifth sermon, 

where particular attention is given to the wounds on his body. He 
describes the latter as a treasure:  

 
I took four days to explain to you the parable of Lazarus and to 
exhaust the treasure that we have discovered in his body covered 
with wounds: a treasure that does not consist of gold, or silver, 

 
35 De Laz. 2,1 (Roth, 40). 
36 De Laz. 4,2 (Roth, 82). 
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or precious stones, but philosophy, fortitude, perseverance and 
a lot of patience. In fact, as is the case with the treasures of this 
passing world – the external appearance is only thorns, brambles 
and rocky ground; but if one digs deeper, great wealth will 
appear before him –, likewise with Lazarus: on the surface there 
are wounds, deeper this an indescribable wealth; his body is 
paralyzed, but his soul is  noble and alert, and in him it was 
possible to see accomplished the word of the Apostle: ‘Though 
the outwardly man is wasting away, yet inwardly he is being 

renewed day by day’.37 
 
In this perspective, Lazarus is nothing short of a paradox: he was 

poor on the outside but extremely wealthy on the inside; his body was 
wounded, but this was a treasure full of pearls covered with spines. His 
malady tormented his body, yes, but his soul was strong and healthy.38 
He lies on the ground as a piece of gold in a furnace, constantly being 
purified to become ever more precious.39 His poverty and illness, 
therefore, were masks40 that covered a truly noble person. The 
paradox is brought to the forefront even when he is in paradise: “the 
man who had lain at the gate exposed to the tongues of the dogs now 
enjoying such confidence and dwelling in the bosom of the 
patriarch.”41 

 
Lazarus in the rich man’s eyes 

At times Chrysostom is inconsistent on how the rich man saw the 
poor one at his door. In most of the cases he claims that he did not 
even see him,42 other times that he ignored him,43 many times he felt 
disgust at the odour of his festering wounds44 and at times it seems as 

 
37 De Laz. 5,1; translation by the author. 
38 De Laz. 6,5 (Roth, 107). 
39 De Laz. 6,5 (Roth, 108). 
40 De Laz. 6,6 (Roth, 110). 
41 De Laz. 7,4 (Roth, 134). 
42 De Laz. 6,5 (Roth, 106). 
43 De Laz. 2,6 (Roth, 54). 
44 De Laz. 7,4 (Roth, 134). 
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though Lazarus was a provocative element in the rich man’s world, 
driving him to think about what in his mind is a non-existent divine 
justice: “This poor man who lives in righteousness and piety 
nevertheless suffers a multitude of troubles.”45 For Chrysostom, on the 
other hand, Lazarus was sent to the rich man’s doorstep for a very clear 
reason: he was sent there by God himself to teach him virtue and to 
be an opportunity for him to be merciful.46 Sadly, the rich man did not 
accept this gift. Keeping to the same theme of Lazarus being intended 
as a gift for the rich man as found in the second sermon, we can link to 
it this other detail in the sixth sermon: he was a gift inasmuch as he 
was sent to remind the rich man to care for his soul, something which 
he did not do. At one point the poor starved man is even compared 
even to the rich man’s soul: just as he ignored the beggar at his 
doorstep letting him die of hunger, likewise he was ignoring his soul 
“which was dying of hunger”47 since it was never nourished with good 
deeds.  

 
After his death the rich man believed that Lazarus should rightly 

want vengeance,48 and in his words Chrysostom does not give us 
enough information on whether the rich man ever learned the truth 
that Lazarus felt no bad feelings against him. Still, despite the 
overturned circumstances, the rich man never ceases to see Lazarus as 
his inferior, and requested his help from Abraham simply because he 
needed him (“‘Send,’ he says, ‘that Lazarus, the poor man whom 
hitherto I loathed, to whom I did not give a share of crumbs. Now I am 
begging for him, and asking for that finger which the dogs used to 
lick.’”).49 In one of the sermons he expands his reasons why he wants 
Abraham to send Lazarus to his father’s house: it is not simply for his 
brothers to see “someone from the dead” (Lk 19:30) but to: 

 

 
45 De Laz. 2,4 (Roth, 48). 
46 De Laz. 2,4 (Roth, 48). 
47 De Laz. 6,4 (Roth, 106). 
48 De Laz. 2,6 (Roth, 54). 
49 De Laz. 7,4 (Roth, 135). 
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“’Let them see him crowned for victory,’ he says, ‘who watched him 
in his struggle; let the witnesses of his poverty, hunger, and 
innumerable troubles become witnesses of his honour, his 
transformation, and of all his glory, so that, because they have been 
taught in both ways and have learned that our affairs will not stop 
with the present life, they may prepare themselves so as to be able 
to escape this punishment and retribution.’”50 

 
Westphalian master, Healing of Lazarus, 1400. 

Courtesy of Barnes Foundation.51 

 
50 De Laz. 4,2 (Roth, 83-84). 
51 See: https://rxmuseum.org/reflections/lazarus 
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Death and afterlife 

Commenting on Lazarus’ demise, Chrysostom explains that when 
his miserable life on this earth ended, he did not experience death in 
the strict sense of the word, but rather his was “a journey, a change 
for the better, a run from the mark to the prize, from the sea to the 
harbour, from the battle to the victory, from the sweat of the contest 
to the crown.”52 In the afterlife Lazarus, who had suffered 
unnumbered ills in his life, received all kinds of good things in 
paradise.53 His very presence in Abraham’s arms is proof that poverty 
is not a sign of God’s disfavour towards any person. The poor man’s 
state in the afterlife is first described by Chrysostom in his second 
homily, and in a few lines, he masterfully brings about the complete 
change in state experienced by the suffering man: 

 

You saw him then at the gate of the rich man; see him today in the 

bosom of Abraham. You saw him licked by dogs; see him carried in 

triumph by the angels. You saw him in poverty then; see him in 

luxury now. You saw him in hunger; see him in great abundance. You 

saw him striving in the contest; see him crowned with victory. You 

saw his sufferings; see his recompense, both you who are rich and 

you who are poor [...]54 

In contrast with the rich man who in death is “dragged out like a 
prisoner”, Lazarus is “carried on their shoulders as a victor.”55 
Interestingly Chrysostom compares the bleeding wounds on the poor 
man’s body to the injuries and cuts the athlete would have received 
during his contest in the arena. His head is crowned and he is 
accompanied to his home amidst applause and cheering, and likewise 
is Lazarus accompanied by angels to his true home, and on the way 

 
52 De Laz. 6,5 (Roth, 108). 
53 De Laz. 1,11 (Roth, 35). 
54 De Laz. 2,1 (Roth, 39). 
55 De Laz. 2,2 (Roth, 43). 
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cured him of all his sufferings and anguish.56 Paradoxically his 
instrument of triumph was his body, because being crushed with 
illness and hunger “his mind was running forward, his will had grown 
wings. He was reaching for the prize, putting off evil things, becoming 
a witness of good things” in store for the victorious.57 In paradise, 
Lazarus is finally living his true life, where he was tended by angels 
rather than by dogs, he found Abraham’s bosom instead of a cold 
doorstep, and ultimately found eternal rest after earthly tribulations,58 
where he could enjoy prosperity and happiness that words cannot 
describe.59 

 
While speaking in the “afterlife” context, Chrysostom gives the 

impression that he did not believe in intercessory prayers on behalf of 
the dead. This seems to be the interpretation he gives to the abyss that 
exists between the righteous who celebrate and the evil-doers who are 
punished. Once a person is dead, he may not benefit from intercession, 
not even from a righteous man who is equally dead.60 Conversely, since 
Lazarus is now in bliss, Chrysostom conveys the message that he did 
good deeds in his life since one enters paradise only thanks to his own 
good deeds: “after God's loving-kindness, we must have our hope of 
salvation in our own righteous deeds, without counting up our fathers, 
Grandfathers, and great-Grandfathers, or our relatives and friends, 
family and neighbours […].”61 Once again the preacher is here creating 
a past-history of which there is no hint in the parable. He does not 
specify what these good deeds were: they could either simply be that 
he stayed quietly and patiently on the rich man’s doorstep, or else they 
were other deeds carried out in an unknown past, maybe when fate 
was kinder with him. In the sixth and seventh sermons he confirms that 
Lazarus was a righteous man and brings his eternal rewards as 

 
56 De Laz. 7,4 (Roth 133). 
57 De Laz. 6,5 (Roth, 108). 
58 De Laz. 6,6 (Roth, 110). 
59 De Laz. 7,4 (Roth, 134). 
60 De Laz. 3,10 (Roth, 76). 
61 De Laz. 4,1 (Roth, 80). 
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irrefutable proofs;62 but, then again, there is no reference to his 
righteousness in the parable. 

 
Lazarus and other biblical characters 

An interesting feature in Chrysostom’s homilies is that he 
compares Lazarus to characters from other parables. His behaviour is 
contrasted with that of the insistent widow who nagged the judge till 
he delivered her justice: whereas she harassed the judge with her 
complaints, Lazarus was silent; she asked something to be done 
against her enemies, Lazarus with his silence only wished to be freed 
from hunger; she made her presence felt, he only wished not to be 
ignored while he was dying.63 When speaking of the alleged good 
deeds done in life, Chrysostom indirectly compares Lazarus to the five 
wise virgins who had their lamps filled with oil, to the good servants 
who did not hide the talents entrusted to them and to all the righteous 
who did good deeds to the least in society.64 

 
A times the poor man is compared to non-fictional biblical 

characters: to David and Jacob because they were sober;65 to Job and 
Paul because they were slandered;66 to the three young men thrown 
in the furnace because through this trial they were strengthened;67 to 
Joseph, son of Jacob, because he was persevering;68 to Job again 
because he was patient69 and to Abraham because he was 
courageous.70 

  

 

 
62 De Laz. 6,8; 7,5 (Roth, 119;138). 
63 De Laz. 1,6 (Roth, 22). 
64 De Laz. 4,1 (Roth, 80). 
65 De Laz. 1,7-8 (Roth, 24-27). 
66 De Laz. 1,10 (Roth, 32). 
67 De Laz. 1,10 (Roth, 32). 
68 De Laz. 4,6 (Roth, 91-92). 
69 De Laz. 5,4. 
70 De Laz. 5,5. 
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Conclusions 
Lazarus is presented as a teacher and a model for “the whole 

world”, for all those who are afflicted with some pain, presenting 
himself for contemplation by everyone because he surpassed all in his 
hardships.71 He is an image of poverty, patience and perseverance.72 
His trial is a reminder to those who are poor not to let despair get the 
best of them,73 because he is also the guarantee of a blessed future in 
paradise for those who like him are virtuous, patient and faithful.74 

 
This series of sermons is a fine example of John Chrysostom’s 

expertise as a preacher: the Lukan parable is not simply commented in 
detail, it turned into a moral lesson for everyone who might be 
listening: to the poor not to despair in their misery; to the rich to learn 
to see the various Lazari in the poor around them. Certainly, 
Chrysostom’s abhorrence to wealth and to the wealthy who detached 
themselves from the poor must have had a share in this homily’s 
interpretation; however, it is clear that the message this cycle contains 
is not limited to just doing acts of kindness to the poor like Lazarus, but 
it is a deeper insight into proper Christian living bringing many and 
many examples from the Bible. 

 

 
71 De Laz. 1,12 (Roth, 38). 
72 De Laz 6, 5 (Roth, 107). 
73 De Laz. 6,5 (Roth, 108). 
74 De Laz. 3,10 (Roth, 78). 


